
Quest Journals 

Journal of Research in Humanities and Social Science 

Volume 14 ~ Issue 10 (October 2026) pp: 63-67 

ISSN(Online):2321-9467 

www.questjournals.org 
 

 

 
 

DOI: 10.35629/9467-14106367                                 www.questjournals.org                                             63 | Page 

Research Paper 

Living Ghats: Everyday Life along the Riverfront of 

Varanasi 
 

RUBBY 
Phd Research Scholar 

Department of Sociology, BHU 

 

ABSTRACT 

The ghats of Varanasi represent one of the most vibrant and enduring riverfront landscapes in the world, where 

spirituality, culture, economy, and everyday life converge. This paper explores the lived realities of the ghats, 

moving beyond their representation as purely sacred spaces to examine them as dynamic social environments. 

Through a sociological lens, the study investigates how rituals, livelihoods, urban pressures, and environmental 

challenges shape everyday life along the riverfront. Drawing on ethnographic insights and secondary literature, 

the paper argues that the ghats are not static religious sites but evolving spaces where tradition and modernity 

continuously interact. The study highlights the significance of the ghats as lived spaces that sustain cultural 

continuity while adapting to contemporary transformations. 
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I. INTRODUCTION 
Varanasi, one of the oldest continuously inhabited cities in the world, is deeply intertwined with the 

sacred river Ganga. India's spiritual capital is VARANASI, located at 25°20°N-87°7°E. The 3,000-year-old city 

is situated on the left bank of the Ganga River in the eastern region of Uttar Pradesh. Numerous legends and 

myths reveal the origin of this sacred city's name. The names of the two rivers—VARUNA, which runs from the 

city's north, and ASI, a stream close to Assi Ghat—are the source of the name VARANASI. The places in holy 

river-side cities where staircases lead to the rivers are referred to as "ghat." Numerous Hindu texts, including THE 

RIGVAEDA, THE SKANDA PURANA, THE RAMAYANA, and THE MAHABHARATA, include references 

to the city's ancient name (Basak. etc.al, 2015). 

Hindus hold that a person who is fortunate enough to pass away in the land of Kashi will be saved and 

set free from the cycle of reincarnation. The Ganga River travels from west to east, but at Varanasi, it turns north 

and forms a bank that resembles a vertical crescent. The Adi Keshava ghat is at the tip of the crescent, while the 

Assi ghat is at its base. The river then turns eastward once more. As a result, the city is shaped like a conch shell, 

or shankha, which has great sacred significance in Hinduism (Basak.etc.al, 2015) 

 

 The ghats—stone steps leading to the river—form the physical and symbolic interface between land and 

water. Traditionally perceived as sites of ritual purification, death, and spiritual liberation, the ghats also serve as 

everyday spaces where diverse social activities unfold. 

This paper seeks to examine the ghats not merely as sacred landscapes but as lived spaces shaped by 

continuous human interaction. The concept of “living ghats” emphasizes their dynamic nature, where religious 

practices coexist with economic activities, social interactions, and urban challenges. The study adopts a 

sociological perspective to understand how individuals and communities engage with the ghats in their daily lives. 

 

II. GHATS AS LIVED SPACES 
The idea of “lived space” originates from human geography and phenomenology, emphasizing how 

spaces acquire meaning through human experience. The ghats of Varanasi can be understood as socially produced 

spaces where physical structures are imbued with cultural, religious, and emotional significance. 

http://www.questjournals.org/
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Henri Lefebvre’s theory of the production of space is particularly relevant here. According to Lefebvre, space is 

not merely a physical entity but is shaped by social relations, representations, and practices. The ghats exemplify 

this concept, as they are simultaneously: 

• Perceived spaces (physical structures and activities), 

• Conceived spaces (religious and cultural meanings), 

• Lived spaces (everyday experiences of people). 

Thus, the ghats are not static but continuously produced and reproduced through daily life activities and practices. 

The Ganga's 84 Ghats, which run beside the city of Varanasi, are a symbol of divinity manifested in material, 

spiritual, and paranormal aspects. In addition to gifts and land offerings, Sraddha is performed at these ghats in 

honour of the Brahmans who perform several rites. It is seen as a religious act to take a holy bath along the Ghat 

in the Ganga. When the Marathas controlled the city, many of the Ghats were constructed. Most of the ghats are 

famous for bathing and pooja ceremony except Manikarnika ghat and Harishchandra ghat important for 

cremation. 

 

SOME IMPORTANT GHATS OF KASHI 

 

Assi Ghat 

This ghat that used to lie at the confluence of the Ganges with the dry river The city's traditional southern boundary 

is marked by Asi. The Kashi Khand of Skandmahapuran mentions the Asisangameshwar Temple in the ghat. 

Being one of the few ghats connected to the city via a broad street, this one is highly well-liked. Additionally, it 

is the main ghat nearest Banaras Hindu University. The river Assi is the source of the name Assi Ghat. At this 

location, two lingas are worshipped. Some Puranic texts depict Assi Ghat as the location where the goddess Durga 

vanquished Shumba and Nishumba, two asuras. Additionally, Tulsidas finished the Ramcharitmanas at Assi Ghat. 

 

Dashashwamedh 

 On the Ganges, near the Kashi Vishwanath Temple, is the Dashashwamedh Ghat. It is thought that Lord Brahma 

made it to greet Lord Shiva and carried out the DASA-ASHWAMEDH YAJNA, which required ten sacrifices. At 

every Evening the World famous Ganga aarti is performed at this ghat in dedication to lord Shiva, Goddess Ganga, 

Surya and Agni. 

 

Manikarnika Ghat 

Among the places for cremation is the Manikarnika Ghat. The Manikarnika Ghat is connected to two tales. One 

says that while performing different penances, Vishnu dug a pit with his Chakra and filled it with his sweat. One 

of Shiva's manikarnika, or earrings, fell into the pit while he was watching Vishnu. She informed him that she 

had misplaced the earrings in the Ganges River. According to this belief, Shiva asks the spirit if it has seen the 

earrings whenever a body is burnt at the Manikarnika Ghat. 

 

Raj Ghat 

One of Varanasi's well-known ghats is situated close to the Kashi railway station. It is located next to the Raj Ghat 

bridge. This ghat is home to the renowned Ravidas temple. Pind Daan and Asthi-Visarjan rites are also well-

known. This is home to well-known Kashi priests. Parking is available, and the ghat is easily accessible by a 

number of different forms of transportation. People with disabilities who are unable to navigate Kashi's tiny lanes 

can also use this ghat. They can get here by vehicle or bicycle with ease. 

 

Scindia Ghat 

Maharani Baizabai Scindia of Gwalior constructed the Scindia ghat. Its Shiva temple is half submerged in the 

river due to the excessive weight of the ghat's construction approximately 150 years ago, and it borders 

Manikarnika to the north. Siddha Kshetra (Field of Fulfilment), a narrow labyrinth of lanes, is home to some of 

Kashi's most significant shrines above the ghat. The Hindu God of Fire, Agni, is said to have been born here. 

Here, Hindu worshippers offer a son to Vireshwara, the Lord of all heroes. 

 

Lalita Ghat 

This Ghat was constructed in the northern part of Varanasi by the late King of Nepal. The Ganges Keshav 

Temple, a wooden temple constructed in the traditional Kathmandu style, is located there. It features an image of 

Pashupateshwar, a manifestation of Lord Shiva. The stunning Assi Ghat, which sits at the end of the endless row 

of ghats, frequently hosts local festivals that include games and musical gatherings. Painters and photographers 

love this site. Under the guidance of Guru Gambhirananda of Gorakhpur, Swami Pranabananda, the founder of 

the Bharat Sevasharam Sangh, achieved "Siddhi" (fulfillment/success) at the Assi Ghat in his "Tapasya" 

(endeavour) for Lord Shiva. 
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Panchganga Ghat 

One of the five most significant and ancient ghats in Varanasi, Panch Ganga Ghat is thought to have been 

constructed during the Mahabharat era by the wise Bhrigu. Pilgrims come to this ghat to pray to the gods and 

swim in the Ganga's sacred waters. Bathing in the Panch Ganga Ghat's waters is thought to help atone for sins 

and bring about salvation. 

 

The Panch Ganga Ghat is renowned for both its breathtaking views of the Ganga River and its exquisite 

architecture. The ghat is encircled by a number of magnificent ancient structures and temples, including Alamgir 

Mosque and Bindu Madhav Temple, and is lined with rows of steps that descend to the river. 

The Skand Puran's "Kashi Khand," written in the eleventh century, has the first references to the ghats. After 

Dashaswamedh Ghat, Panchganga is ranked as the second most significant ghat by the Kashi Khand. The royal 

family favoured Panchganga over the Dashashwamedh ghat during the Gahadavala dynasty (11th–12th century). 

Because of the magnificent golden temple of Vishnu located there, it was known as Bindumadhav Ghat.  

 

In 1673, Aurangzeb demolished the Vishnu Temple, also known as the Bindu Madhav Temple, and transformed 

it into Alamgir Mosque. On the right side of the mosque, the current temple was rebuilt. 

 

III. HISTORICAL EVOLUTION OF THE GHATS 
The development of Varanasi’s ghats dates back to ancient times, with significant construction occurring during 

the medieval and early modern periods under various rulers and patrons. Many ghats were built or renovated by 

Maratha rulers, local kings, and wealthy patrons. 

Historically, the ghats served multiple functions: 

• Ritual bathing and religious ceremonies 

• Cremation and funerary rites 

• Trade and transportation 

• Social gatherings and cultural performances 

Over time, these functions have evolved, but the core significance of the ghats as spaces of convergence remains 

intact. 

 

IV. RIVERSCAPES AND FAITHSCAPES 
 

The fluvial process that deposited the coarser sediments on the Ganga's western bank between Raj Ghat in the 

north and Samne Ghat in the south gave the river its unusual "crescent-shape like half-moon" shape. A 

approximately 60-meter (196.85-foot) bed of clay with coarse-grained sand, limestone concretion (kankar), and 

gravel makes up the natural levée, a hillock-like geologic structure that lies between these two places. At 

Ramanagar, where the fort is located, another ridge-like limestone concretion formation emerges from the 

opposite side. These levés have an average elevation of around 72.2 meters (250 feet), with a crest that is 15.24 

meters (50 feet) above the Ganga's lowest point ( Singh Rana, 2018). 

 

V. EVERYDAY RITUAL PRACTICES 
Ritual practices form the backbone of daily life on the ghats. From early morning to late evening, a continuous 

flow of activities can be observed. 

Morning Rituals: 

At dawn, devotees gather for ritual bathing, offering prayers to the rising sun, and performing yoga and 

meditation. The act of bathing in the Ganga is believed to cleanse both physical and spiritual impurities. 

Religious Ceremonies: 

Priests conduct various rituals, including पूजा (puja), श्राद्ध (ancestral rites), and other offerings. These rituals are 

often personalized, reflecting the diverse religious needs of pilgrims. 

Evening Aarti: 

The Ganga Aarti, a highly choreographed ritual involving lamps, chants, and music, attracts both devotees and 

tourists. It symbolizes the collective expression of faith and reverence for the river. 

These rituals are not isolated events but are deeply embedded in the everyday rhythm of the ghats. 

 

VI. GHATS AS ECONOMIC SPACES 
Beyond their religious significance, the ghats function as vital economic zones. A wide range of livelihoods 

depend on the riverfront, including: 

• Boatmen offering rides to pilgrims and tourists 

• Priests conducting rituals 
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• Vendors selling flowers, पूजा items, and souvenirs 

• Photographers capturing moments for visitors 

• Laundry workers (dhobis) using the river for washing clothes 

These activities highlight the intersection of spirituality and economy. The ghats provide employment 

opportunities for thousands of people, making them essential to the local economy. 

However, economic activities are not evenly distributed. Power dynamics, caste hierarchies, and access to 

resources influence who benefits from these opportunities. 

 

VII. SOCIAL INTERACTIONS AND COMMUNITY LIFE 
The ghats are spaces of social interaction where people from different backgrounds come together. Pilgrims, 

tourists, locals, ascetics, and workers all share the same physical space, creating a unique social environment. 

Community Formation: 

Regular visitors and workers develop a sense of belonging and community. Informal networks and relationships 

play a crucial role in maintaining social order. 

Cultural Exchange: 

The ghats facilitate interactions between different cultures and traditions. Tourists bring new perspectives, while 

locals share their knowledge and practices. 

Gender and Space: 

While the ghats are generally open to all, gender dynamics influence how spaces are used. Women’s participation 

in rituals and public activities is shaped by social norms and cultural expectations. 

 

VIII. DEATH AND THE PHILOSOPHY OF LIFE 
Certain ghats, particularly cremation ghats, are associated with death and the concept of moksha (liberation). The 

continuous presence of funeral pyres serves as a reminder of the transient nature of life. 

Death is not hidden but is an integral part of everyday life on the ghats. This coexistence of life and death creates 

a unique philosophical environment where individuals confront existential questions. 

The normalization of death challenges modern urban sensibilities, offering an alternative perspective on mortality 

and spirituality. 

 

IX. ENVIRONMENTAL CHALLENGES 
The ghats face significant environmental challenges, particularly related to pollution of the Ganga. Industrial 

waste, sewage discharge, and ritual offerings contribute to the degradation of water quality. 

Key Issues: 

• Water pollution affecting public health 

• Accumulation of solid waste 

• Overcrowding and infrastructural stress 

Despite these challenges, the river continues to be perceived as pure and sacred. This paradox highlights the 

tension between religious beliefs and environmental realities. 

Efforts by government and non-governmental organizations aim to address these issues, but sustainable solutions 

require collective participation. 

 

X. TOURISM AND COMMERCIALIZATION 
Tourism has significantly transformed the ghats, bringing both opportunities and challenges. 

Positive Impacts: 

• Increased income for local communities 

• Global recognition of cultural heritage 

• Development of infrastructure 

Negative Impacts: 

• Commodification of religious practices 

• Overcrowding and environmental strain 

• Loss of authenticity in certain areas 

The commercialization of the ghats raises questions about the balance between preservation and development. 

 

XI. MODERNITY AND TRANSFORMATION 
The ghats are undergoing rapid transformation due to urbanization, technological advancements, and policy 

interventions. 

Infrastructure Development: 

Projects aimed at improving cleanliness and accessibility have altered the physical landscape. 
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Digital Influence: 

Social media and digital platforms have changed how the ghats are perceived and experienced, often emphasizing 

visual spectacle over lived experience. 

Changing Lifestyles: 

Younger generations engage with the ghats differently, reflecting broader societal changes. 

These transformations illustrate the dynamic nature of the ghats as they adapt to contemporary realities. 

 

XII. DISCUSSION 
The concept of “living ghats” captures the complexity of Varanasi’s riverfront. The ghats are not merely physical 

structures or religious sites but are vibrant social spaces shaped by continuous interaction. 

Key insights from the study include: 

• The coexistence of sacred and secular activities 

• The role of the ghats in sustaining livelihoods 

• The impact of environmental and urban challenges 

• The ongoing negotiation between tradition and modernity 

Understanding the ghats as lived spaces allows for a more nuanced perspective that goes beyond simplistic 

representations. 

 

XIII. CONCLUSION 
The ghats of Varanasi embody a unique synthesis of spirituality, culture, and everyday life. As living spaces, they 

reflect the complexities of human existence, where faith, economy, and social interactions intersect. 

This study highlights the importance of viewing the ghats as dynamic and evolving environments. Preserving 

their cultural and spiritual significance requires addressing environmental challenges and ensuring inclusive 

development. 

Ultimately, the ghats are not just sites of ritual but are living landscapes that continue to shape and be shaped by 

the people who inhabit them. 
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